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348 The Old Testament Student. 

27,28; 1:29 with Josh. 15:63; 15:14-19; 17:12,13; 16:10 in corresponding order); 
both very probably excerpts from what was once a detailed account of the con- 
quest of Canaan. 3) The third division differs from the other two in being the 
narrative of two historical incidents. Ch. 20 is the puzzle of the entire book. 
The representation is of a united Israel (20:1) of immense number (20:2) with other 
historical anachronisms which mark it as scarcely historical in its present form 
and not homogeneous. Its object appears to have been to give an ideal repre- 
sentation of the community inspired by a keen sense of right. 4) As to particular 
narratives, the song of Deborah (ch. 5) is a contemporary historical document of 
the highest value. Ch. 4 is later and contains a somewhat different and inde- 
pendent tradition. The narrative of Jephthah is thoroughly historical in sub- 
stance; the message (11:12-28) has been expanded by the writer on the basis of 
JE (cf. Num. 20:14,17 ; 21:4,13,21-24,25). To cast the speeches of their characters 
into their own language and color them with their own ideas is the habitual 
practice of O. T. historians. 

The Book of Judges is one of the most perplezing and difficult In Its literary and historical 
problems of any writing in the whole O. T. The above article affords an example of the minute 
scrutiny and scholarly criticism which the Uberal school of English 0. -T. investigators is 
giving to the books of the Bible. The article must be read as a whole in order that the strength 
or weakness of it may be fairly estimated. The writer's evident carefulness of statement and 
judicial hesitation in affirming conclusions is commendable. There are times, however, when 
he builds his critical edifice out of very meagre materials. 



Does the Nirvana of Buddha imply Immortality F — Buddhism is essentially 
atheistic, materialistic and pessimistic. Its chief and central contention is against 
the idea of a personal God and hence of a personal immortality. But while this 
is the recognized teaching of Buddhism, it is claimed by Prof. Max Miiller that it 
was not the teaching of Buddha himself that Nirvana meant extinction of being. 
That Prof. Miiller is not warranted in this view is maintained from the following 
considerations : (1) The whole Buddhist system rests on a denial of personality to 
the soul. It is a candle-flame, holding its shape only while burning. In the face 
of this fundamental doctrine to postulate immortality of the soul is futile. (2) 
Buddha attained Nirvana before he died. This fact does not prove that Nirvana is 
immortality, nor indeed is it consistent with the view that Nirvana is immediate 
extinction. This Nirvana of Buddha is a moral condition, indifference to all 
things, which, however, necessarily conditions and precedes extinction. (3) The 
passages of the Dharmapada which Miiller uses to defend his view, when exam- 
ined and sifted, do not prove. There is no real contradiction between the teach- 
ings of Buddha himself and the Buddhist canon. Nirvana, defined as the end 
of desire and pain, succeeded by the end of conscious being, has a consistent 
meaning throughout the Buddhist teaching. 

The article fairly makes out its case against Prof. Max Miiller. It does not, however, suc- 
ceed in showing that the Nirvana of Buddha implies extinction of being. That no positive deliv- 
erance either way on this point can be cited from Buddha seems evident from the facts collected 
here. The material is presented clearly and in a popular manner without claim to or evidence 
of original research. 



• By Prof. Martyn Summerhell, M. A., in Christian Thought, April, 1889, pp. 369-893. 



